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I think that for me I'm looking at it more as a Chinese American now, 
not necessarily as an ABC lAmerican-bom Chinese], or as a Chinese, 
but as a Chinese American. I'm very comfortable sort of knowing my 
personal family history, knowing [about] exdusion laws, knowing 
factual things, teaching, and researching on that. ... And that's my 
community, that's the stuff that I do, and definitely fthe roots pro
gram] is important, Asian American studies, my friends, family. All 
those things are definitely Chinese American. And I'm still trying to 
figure out exactly what does that mean. I don't want to make it that, 
well, we pull some Chinese stuff, we pull some American stuff. It's a 
lot more complex, and I don't even know how to approach it, it's a 
much bigger thing, and I think that's why ... even though it's hard 
to describe what it is, I'm growing comfortable in saying I know what 
Chinese American culture is, but don't ask me to define it. 

-"In Search of Roots" participant in roundtable diSCUSSion, 1996 

THIS CHAPTER BRINGS together multiple themes to provide a new 
perspective on how second- (and later-)generation children 

of immigrants create transnational relationships with their country 
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of ancestral origin. For my analysis, I draw from my research on 
American-born Chinese Americans who participate in family his
tory and genealogical projects that culminate in their return to their 
ancestral villages. Within the context of studies of transnationalism 
and the second generation, the key question is, Why and how is 
China important for American-born Chinese Americans? How do 
they learn about China and Chinese culture and make this infor
mation relevant to their identities as American-born Chinese? I 
argue that relations between Chinese Americans and China are 
shaped by: mainland Chinese politics toward Chinese populations 
abroad; u.s. racial and cultural politics; transnational mass media 
flows originating from but circulating far more broadly than their 
ancestral homelands; and historical and cultural continuities ema
nating from the experiences in the United States of Chinese Amer
ican families and communities. 

By focusing on a cultural heritage program, "In Search of Roots," 
I examine the politics of culture and identity that define relations 
between American-born Chinese Americans and China within the 
context of transnational and global flows. Specifically, I examine how 
Chinese Americans use the experience of visiting China to create nar
ratives of family history and personal identity exploration, and then 
use these narratives to contextualize their lives within the broader pic
ture of Chinese-Asian American experiences (at the same time that 
they help form this very picture through their narratives).1 I argue 
that through this process Chinese Americans create their own 
knowledge about and redefine their attitudes toward China and 
Chinese culture. Furthermore, while some transnational genera
tions build ties abroad as a means of establishing themselves despite 
fonus of racial, economic, and political exclusion in the United 
States (Basch, Glick-Schiller, and Szanton-Blanc 1994), these Chi
nese Americans make connections to China primarily to build ties 
to the United States. In other words, they create relationships to 
China and Chinese culture to legitimize their identities in the United 
States rather than to attain political or economic goals in China. 

By creating family hL<;tory narratives out of their visits to China, 
Chinese Americans legitimize their identities within a U.S. racial 
and cultural politics that forces them to be associated with essen
tialized views of China and Chinese culture. These histories pro
vide a basis from which to construe1: identities that go beyond the 
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narrow focus of u.s. racial and multicultural politics on quaIllUlaOlt 
cultural elements (which produce narrow conceptions of Chinese 
ness). By producing their own knowledge about Chinese 
Chinese Americans can bridge the divide between "China" 
"Chinese American" that is inherent in u.s. multicultural politics 
legitimize U.S.-based identities that are not dependent on direct 
nections to China. Examining the relationships that American-bom 
Chinese Americans craft with China allows for the academic 
ration of these less concrete and more symbolic aspects of 
nationalism. These processes of identity construction distingUlsn 
American-born Chinese Americans from other immigrant generations 
for whom relations with the homeland are often based in more 
crete economic or political concerns. The less tangible elements that 
constitute the cultural politics of Chinese-ness in the United States 
and China are inextricable from other transnational political and 
economic flows. But as I argue later in the chapter, they affect par
ticular populations, including later generations, to a greater extent. 

CHINESE FIELD SITES 

Multi-sited research on Chinese identities serves as the ethno
graphic focus of this chapter. From 1992 to 1995 I conducted re
search on Chinese American attitudes toward Chinese culture and 
toward China as a place of origin, using as my focal group a cul
tural heritage program based in San Francisco's Chinatown called 
"In Search of Roots." Participants in this program are df"'awn from 
around the San Francisco Bay Area and must be between seven
teen and twenty-five years of age and of Cantonese descent. The 
majority are high school or college students. The geographical 
focus, composition, and organization of the program are derived 
from a number of historical factors. 

First, the majority of emigrants to the United States from the 
mid-1800s until the 1960s originated from the Pearl River Delta area 
of Guangdong province in the People's Republic of China (PRC). 
This region, marked roughly by a triangle between the former British 
colony Hong Kong, Guangzhou (Canton), and Macao, is dotted 
with qiao xiang, or hometowns of Chinese who have gone abroad. 
Most U.S. Chinatowns have historically been dominated by groups 
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from these areas of the Pearl River Delta: Sze yup (si yi), Sam yup 
(san yO, and Junggsan (zhongshan).

The second factor is demographic change in the Chinese Ameri
can community as it has made the transition from being a community 
shaped by the limitations of legal exclusion2 to one composed of fam
ilies with second-generation children as well as third-generation chil
dren and beyond. At the same time, new immigration after 1965 has 
greatly diversified the Chinese population in the United States in 
teflllS of class background and region of origin (Hing 1993; UU and 
Cheng 1994), bringing in immigrants from different parts of the 
mainland, Taiwan, Hong Kong, and other parts of the diaspora. As 

the second and third generations of Chinese Americans in San Fran

cisco, of primarily Cantonese origin, gained middle-class economic 

stability, they moved out of Chinatown and into other parts of the 

city or the suburbs. The "In Search of Roots" program was formed 

as part of an effort by Chinatown cultunl.l organizations to reconnect 


to the suburban Chinese community. 
Finally, this program arose in response to programmatic initia

tives on the part of the PRC government to sponsor Chinese youth 
from "abroad" on cultural heritage tours of the mainland. China's 
coastal cities and regions, such as the Pearl River Delta, have histor
ically been frontiers for contact between China and the outside world 
(Wakeman 1998 (19661).3 Following the initiation of the PRe's open 
policy in 1978, the Office of Overseas Chinese Affairs resumed its 
focus on Chinese in foreign nations. This office viewed the Chinese 
heritage of Chinese abroad as a basis for their continued connec
tion to China and glorified overseas Chinese investors as "patriotic" 
sons of the yellow emperor who had returned to build the Chinese 
"motherland" (jian shi zu guo) (see also Ong 1999; Woon 1989, 
1990). These ethnic Chinese investors fit nicely into China's plans 
to develop "socialism with Chinese characteristics." At the same 
time policymakers recognized that the political, cultural, and eco
nomic distance between Chinese in other parts of the world and 
China had grown large during the Communist era, when China was 
essentially cut off from the outside world. The formation of Sum
mer Youth Festival programs sponsored by the Guangdong Provin
cial Office of Overseas Chinese Affairs, China Travel Service, and 
local municipal officials marked the PRe's acknowledgment of 

these differences.4 
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The Summer Camp programs5 invoke a "politics of native 
(Siu 1992). According to this long-standing idea, a Chinese person, 
no matter how many generations removed from China, retains 
connection and a loyalty to China. Loyalty and patriotism, 
are assumed to exist even for generations born abroad, translate 
into investments and donations by Chinese abroad to the home 
regions. These connections are best represented by the Chinese per
son's sentiments toward his native place and the people there. A 
municipal-level overseas Chinese official whom I interviewed re
marked, "A little stream flows long." He recognized that Chinese 
youth from the United States and other parts of the world may 
lack sufficient funds to make generous contributions to their 
"motherland." However, he also believed that something may 
come in the future from instilling a nostalgia for China in them. It 
is somewhat ironic, then, that attitudes toward Chinese culture 
and tradition are rapidly changing for Guangdong Chinese, both 
officials and non-officials. At the same time, their assumptions 
about how Chinese abroad feel toward China increasingly differ 
from the ways in which the political and cultural identities of 
American-born Chinese Americans have been constructed (see 
Louie 2000). 

THE "IN SEARCH OF ROOTS" PROGRAM 

The "In Search of Roots" program focuses on the researching and 
writing of family histories and narratives of identity exploration that 
trace family roots back to emigrant villages in China. This is done 
with the aid of detailed history lessons provided by a noted Chinese 
American historian as part of the progmm's bimonthly meetings. 
The history taught begins in the emigrant regions of the Pearl River 
Delta, from which the ancestors of "Roots" participants originated. 
It continues by tracing the history of Chinese immigration to the 
United States and the experiences of Chinese in this country up 
until the present. The course chosen for this historical narrative is 
significant, because it emphasizes a continuity between China and 
Chinese Americans that until recently has been neglected in dis
cussions of Chinese and Chinese American history.6 Though the 
program focuses on family history and genealogy, it also relates to 
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the present experience in its emphasis on identity exploration. In 
doing so, it allows participants to understand the history of past 
tmnsnational connections to China within a contemporary, trans
national Chinese American context. 

Instructors teach participants techniques of oral history inter
viewing and bring them to the National Archives in San Bruno, Cal
ifornia, to search for the immigration files of their relatives who 
passed through Angel Island Immigration Station during the exclu
sion era.7 Understanding the history of exclusion is essential to pro
viding the larger sociopolitical context that shaped a family's story 
of emigration. For example, awareness of this context helps explain 
why immigrant ancestors assumed paper names-the citizenship 
papers or birth certificates that Chinese immigmnts purchased from 
others during the exclusion era (1882 to 1943).8 This illegal act 
was necessary to skirt unfair immigration laws designed to restrict 
the entry of Chinese laborers. Knowledge of this historical back
ground allows participants to understand what seem to be idiosyn
crasies and details specific to their family's story as part of broader 
historical, political, and social patterns. Through this process, par
ticipants can recontextualize "illegal" acts, such as entering the 
country under a false name, as reasonable and creative responses 
to an unjust system. Such actions can be redefined as collective 
acts of resistance that connect one's own family history to a shared 
Chinese or Asian American history (see Wong and Chan 1998). 
"Roots" participants are taught that, although much of the infor
mation found in the Immigration and Naturalization Service (INS) 
files may be fictional information from the coaching books-the 
handwritten "crib sheets" that would-be immigrants studied and 
then threw overboard before going through interrogation by U.S. 
immigration officials9-these stories and processes were integral 
to shaping their family's history. These preparations form a cen
tral and necessary background for the group's experience when 
they collectively visit their ancestral villages in China under the 
guidance of a Chinese American leader. Indeed, without an or
ganizational structure through which to experience the village, 
Chinese Americans would be ill prepared for a visit to China. Most 
would not be able to find their ancestral village on their own, as 
few speak the language fluently or know how to get around in 
contemporary China. 
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A PREMATURE CELEBRATION? 

Where, then, do these Chinese Americans, generations removed 
from China, fit into transnational flows? To what extent has in
creased access to China opened up new possibilities for their for
mation of identities within the context of a racist U.S. society that 
constructs Chinese-ness in restrictive ways? To what extent do Chi
nese Americans control this information and to what extent are they 
controlled by it? Diasporic or historically transnational (Hsu 2000; 
Glick-Schiller 1999a, 1999b) relationships between immigrant popu
lations and their homelands are being redefined under globalization. 
Processes of globalization are reshaping the borders of historical 
diasporas, multiplying the channels through which identities can 
be negotiated. As Clifford 0997, 247) has observed, parts of dias
poras that have spread out over time are being relinked through 
processes associated with transnationalism as "dispersed people, 
once separated from homelands by vast oceans and political barri
ers, increasingly find themselves in border relations with the old 
country, thanks to a to and fro made possible by modern tech
nologies of transport, communications, and labor migration." The 
abundant and highly flexible symbolic resources made available 
under globalization have been viewed by some scholars as open
ing up endless possibilities for the formation of new hybrid, mo
bile identities. Featherstone 0996, 55) notes that "there has been 
an extension of the cultural repertoires and an enhancement of the 
resourcefulness of various groups to create new symbolic modes 
of affiliation and belonging, to rework and reshape the meanings 
of existing signs, and to undermine existing symbolic hierarchies." 

Others, however, acknowledge the significance of these links 
but observe that this discussion of the concepts of globalization, 
transnational ism, and diaspora takes on a tone that is far too cele
bratory. These critics note that this "abstract celebration of travel, 
hybridity, and multiculturalism" (Mitchell 1996, 220) avoids look
ing at the ways in which identities and identity politics are appro
priated or used as mechanisms of control in local contexts. Mitchell, 
in her study of Hong Kong transnationals in Vancouver, British Co

shows how the liberal, "emancipatory" rhetoric of 
culturalism and racial harmony in Canada is appropriated by the 
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Canadian government to smooth the way for wealthy Hong Kong 
investors. The Hong Kong transnationals to whom Mitchell refers 
use their flexibility in language and citizenship--as well as speed 
of movement through space and across time zones-to their ad
vantage in doing business and in negotiating identities. For them, 
multicultural rhetoric is not so much a strategy for getting along 
with their new neighbors as a base for establishing solid business 
relations in Vancouver. 

Anthropologist Aihwa Ong's work on flexible citizenship (1993, 
1999) among Hong Kong managers and professionals has been 
highly influential in describing how the mobility of capital, resources, 
and bodies yields new form of identities. She is careful, however, 
to define the particular conditions and populations to which the term 
applies. Flexible citizenship is a strategy used by investors and pro
fessionals "who seek to both circumvent and benefit from different 
nation state regimes by selecting different sites for investments, work, 
and family relocation" (Ong 1993, 136). These individuals have the 
social, cultural, and economic capital and the strategic foresight that 
is a necessary part of running a family firm or doing business and 
that places them in a position to be strategically mobile. Ong also 
emphasizes, however, the importance of understanding the con
straints under which even these "astronauts" work-those of cap
italist markets and nation-states (36).10 She also makes an impor
taqt distinction between the peasant Chinese laborers who swelled 
the first waves of Chinese immigration to the United States and the 
savvy, cosmopolitan Chinese businessmen who arrive in the West 
today (49). In addition, she is careful to point out that not all of 
today's immigrants-who include refugees, victims of political 
persecution, and migrant workers-possess the flexibility of those 
she studied (56). 

A case in point is the Chinese American population with whom 
I worked. They are for the most part U.S.-born (second, third, 
fourth, or fifth generation), comfortably middle-class, and college
educated. However, they find themselves at the margins of global 
flows. For the most part they lack the social, cultural, or economic 
capital to participate skillfully in cross-border flows. At the same 
time they are more strongly influenced by the essentialist discourses 
of Chinese-ness that pervade both folk and academic writings 
about Chinese populations outside of China. As Ong and Nonini 
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(997) have discussed, the majority of the scholarship on overseas 
Chinese, much of it written by diaspora Chinese, is pervaded by 
binary oppositions between East and West and a belief in a time
less and static set of characteristics that define Chinese-ness. 

THE QUESTION OF THE SECOND GENERATION 

In focusing on the second generation,11 I take an opportunity to 
move away from these essentialized portrayals of diasporic and 
transnational subjects to examine a type of transnational relation
ship that over time will become even more central to transmigrant 
experiences. My goal is not to predict how transnational these gen
erations will be based on the patterns of previous generations. I 
avoid using evidence of actions, behaviors, or sentiments among 
the second generations that do not fit existing models as a basis for 
altogether dismissing these generations as transnational. Asking 
whether their activities are really transnational creates a difficult an
alytical problem. If these generations do not fit any of the accepted 
definitions of transnationalism, is this because they are not trans
national or because we need to modify our definitions of trans
nationalism? It is important to consider the second generation as 
part of the transnational literature in order to establish the bound
aries of the term (Portes, Guarnizo, and Landolt 1999). Rather than 
predicting or assuming continuity, this is an opportunity to explore 
the various forms that relations with the homeland take over time. 

As it has developed, the field of trans nationalism has come to be 
defined more broadly as something more than the movement of 
bodies and the establishment of social networks. It has grown to en
compass popular culture, capital, and information flows that affect 
even those who do not move (Appadurai 1991). Examination of 
transnationalism in these broader terms allows for the exploration of 
the complex transnational dynamics between the country of origin 
and the country of residence that often affect first-generation trans
migrants and their descendants in different ways. We can push the 
field to examine the questions that these generations raise: How 
do transnational flows of culture, capital, and information affect mi
grants and descendants of migrants differently? How might the local 
politics of the nation-state come to influence these later generations? 
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Increasingly, scholars have begun to examine not only migration 
flows--the movement of bodies and creation of social ties across na
tional borders--but also flows of ideas, information, and popular 
culture. Studies of transnational ism have begun to examine differ
ent types of transnational practices and flows that are distinguished 
by various types of mobility. Scholars of transnational communi
ties have identified historical precedents to current forms of trans
nationalism (Glick-Schiller 1999a, 1999b; Hsu 2000; Chen 2000). 
(Some fifth-generation Chinese Americans, for instance, are de
scended from families that moved back and forth across the Pacific 
for two or three generations before settling in the United States.) 
Contemporary forms of transnationalism under late capitalism are 
qualitatively different from these precedents. However, these ear
lier forms of cross-border movement in combination with contem
porary flows centrally define the relationship of certain generations 
to their places of origin. As contributors to Smith and Guarnizo's 
(998) volume observe, it is important to acknowledge that transna
tional practices may vary among people of different classes or gen
erations ("astronauts" versus fourth-generation Chinese Americans, 
for example), who may have different degrees of mobility. They 
question whether actual migration is necessary for participation in 
transnational processes, or whether other types of transborder 
practiceS may exist (Mahler 1998; Smart and Smart 1998). In par
ticular, Sarah Mahler 0998, 77) discusses the importance of exam
ining cultural flows of "things, not bodies." Indeed, Grewal, Gupta, 
and Ong (999) observe the impact that the mass media have had 
in reconnecting diasporic populations to their places of origin. 

At the same time transnational flows and processes do not 
take place in a vacuum. Numerous scholars have discussed the 
continued impact of nation-states in regulating the mobility and 
access to capital and other resources of both citizens and non
citizens (Schein 1998; Smith and Guarnizo 1998). Far from liberating 
people from attachments to nation-states and territories, people 
are reterritorialized in complex ways in relation to past histories, 
contemporary politics, and popular culture flows (Louie 2000). 
Glick-Schiller 0999a, 1999b) has discussed the simultaneous 
processes of racialization and trans nationalization that affect im
migrants to the United States. In other words, transnational con
nections that link immigrants back to their places of origin do not 
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provide a total escape from the racializing practices of the nation
states in which they reside. 

The mediating influence of nation-states is key to understanding 
Louisa Schein's (1998) concept of forged transnationality, a term that 
she coined to describe the creation of relationships based on a 
shared heritage (often imagined) across national borders by Hmong 
American refugees and ethnic Miao minorities in China. These rela
tions are defined by multiple layers of representation of the other as 
well as language and culture barriers. In combination with those dis
cussed earlier, Schein's concept is particularly useful in understand
ing the connections between the American-born Chinese Americans 
whom I studied and their ancestral homeland. Relations between the 
second (and later) generations and their places of ancestral origin 
involve a mixture of the transnational processes discussed earlier: 
forged transnationality (of which the "Roots" program is a form), 
forms of reterritorialization that draw on imagined connections to 
place and history, and the increasing influence of the mass media. 

CHINESE AMERICANS AND CHINA: 

REDEFINING THE RELATIONSHIP 


While American-born Chinese Americans may identify with China to 
differing degrees as an exotic tourist site, a geopolitical entity, a his
torical region, or a place of origin, most have had little firsthand con
tact with China or mainland Chinese people. Most American-born 
Chinese have not been to China and do not speak Chinese fluently, 
if at all. Prior to their involvement in the "Roots" program, many of 
the people I interviewed had little knowledge about China or their 
family history. During the exclusion era, many Chinese families 
avoided talking about family history for fear that their "paper son" 
status would be discovered. In addition, during the Communist pe
riod most members of the Chinese American community seldom ac
knowledged connections witl} mainland China. For these Chinese 
Americans, their family history and experiences, on the one hand, 
frame their images of Chinese culture and of China as an ancestral 
home. On the other hand, it becomes difficult to distinguish between 
what is particular to one's own family and friends and what is true 
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of the larger context of Chinese and Chinese American culture and 
society. Because they live in a society where there are multiple and 
conflicting images about Chinese and Chinese culture, it can become 
difficult for Chinese Americans to contextualize their own family cul
ture within a broader picture of Chinese and Chinese American cul
ture. Family experiences and home culture must be resolved with 
what is learned about China and other Chinese outside the home 
from the media, school textbooks, and popular culture. 

Images of Chinese culture and authentic Chinese-ness often de
rive from the media rather than from sources inside the home. One 
twenty-two-year-old second-generation Chinese American said that 
he grew up thinking he should know how to do kung fu because he 
was Chinese. Growing up in the Midwest, the only images he saw 
of Chinese were on TV, and in many ways he thought these media 
images taught him how to be Chinese. For some Chinese Americans, 
these conceptions of their Clack of) Chinese-ness shape their images 
and attitudes toward China as a reservoir of an essentialized Chinese 
culture and source of family secrets that can be tapped to fill in the 
holes of their own incomplete and perhaps quirky understandings 
of their Chinese-ness. 

Increasing contact between the United States and China through 
trade, immigration, and popular culture constantly reminds Chinese 
Americans of their motherland. The prominent presence of the 
Pacific Rim in the media makes representations of Chinese culture 
available on a daily basis. These representations are attached to dis
cussions of economics, international relations, illegal immigration, 
and campaign finance scandals. Through these transnational flows
of commodities, popular culture, and media--Chinese Americans are 
sometimes unwillingly reattached to their homeland. Media hype 
over transnational overseas Chinese business and social networks 
portrays a Chinese diaspora, driven by Confucian values and a cul
turally engrained business drive, as a united world force to be reck
oned with. 12 As one participant in the "Roots" program remarked, 
images of China, though changing, still strongly affect his ideas of 
what it means to be Chinese in America: 

I think the idea of China always having an effect on your perception of 
Chinese-ness, I would tend to agree with that, because no matter what I think, 
I think the media plays a role in what I absorb and what I don't. Whether I 
agree with it or not, it affects the way I think Whatever is going on in China, 
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or about what Congress says about China, or what movies are out about China, 
it always has this effect .... Basically it seems to me like it's opening up a lit
tle more, and China is becoming more like any normal country. Whereas 
twenty years ago I thought it was this dark, Evil Empire II kind of thing. 

This distance from China combined with the pressure to know 
and identify with China results in a complex and confusing rela
tionship between Chinese Americans and their country of origin, a 
relationship that is mediated by the discourses of multiculturalism 
and race in the United States. While Mitchell's (996) Hong Kong 
transnationals use multiculturalism to their advantage, Chinese 
Americans are in many ways controlled by American multicultur
alism without realizing the extent of its impact. The global flows of 
capital and culture created by and used to the advantage of Hong 
Kong transnationals reattach Chinese Americans to their places of 
origin, sometimes unwillingly. This opens up new alternatives for 
them but also raises new complications for rooting (and routing) 
identities. Though meant to be empowering, the identity politics of 
U.S. multiculturalism provide a distorted lens through which Chi
nese Americans view their Chinese-ness, their American-ness, and 
their relationship to China and the United States. 

CHINESE AMERICANS 

AND THE ASIA-PACIFIC REGION 


The relationship between Chinese Americans and China emerges 
from historical processes that go far beyond the particulars of the 
individual stories of their ancestors who emigrated. As Arif Dirlik 
(998) observes, Eurocentric thinking and capitalist processes created 
the Asia-Pacific region, which is not an objective geographical entity 
but a sodohistorical construction. Through processes integral to its 
formation, the creation of the Asia-Pacific region has determined the 
relationships between Chinese Americans and China, and between 
Chinese Americans and the United States. Dirlik argues that Asian 
American history and identities have been shaped by the historical 
prominence of ideas of cultural difference in U.S. definitions of re
lations between East and West. From the beginning of U.S. history, 
he points out, the relationship between Asians and the United States 
has taken form around issues of labor and capital (Dirlik 1998, 296). 
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However, the debates have always been framed in terms of cultural 
difference rather than political or economic tensions. The legal ex
clusion of Chinese immigrants, then, was justified not in terms of 
the threatening labor competition posed by Chinese workers but in 
terms of irreconcilable differences between Eastern and Western cul
tures (297). Though Chinese were integral to building the U.S. econ
omy, they remained exotic and dangerous outsiders who needed to 
be controlled. 

Thus, the problem faced by Asian Americans is the difficulty of 
comfortably claiming either Asian or American roots. Dirlik 0998, 
294) observes that "to the extent that trans-Pacific ties of Asian Amer
icans have been recognized within the dominant culture, . . . this 
recognition has served primarily to deny their 'Americanness'-and 
their history." The recent attention paid to the Asia-Pacific region 
has newly emphasized the potential in those connections (284). 
However, for the Chinese Americans I interviewed, this focus puts 
them in a double bind. Lacking strong connections to Asia, they are 
nevertheless viewed through the prism of cultural difference that 
has historically defined relations between Asian immigrants and the 
United States. As Ebron and Tsing (995) observe, while black Amer
icans are seen as lacking a cultural heritage, Chinese Americans are 
viewed as haVing too much culture. The "Asian" and "American" 
partsof "Asian American" become two irreconcilable parts of a sin
gle identity. Dirlik (1998) and others have referred to this problem 
as a dual or split personality, neither side of which can be recognized 
as whole. The idea that the "Asian" and "American" parts of "Asian 
American" cannot be integrated into a cohesive, Singular identity 
makes it very difficult to conceive of processes of cultural change 
that blend Asian and American elements. Rather, assimilation be
comes the dominant model, in which one culture is exchanged for 
the other. Some people are judged or judge themselves as more or 
less Chinese than others. As one "Roots" participant observed: 

In some ways I think I have this internal jealousy of people who have closer 
connections--who can speak the language or know more traditions ... 
but I think there's also another part of it, which is going around Chinatown 
and being, "ch, don't speak to me in Chinese." I mean, I can understand 
parts of what they're saying, but I don't respond. And ... people of other 
ethnicities ... farel always surpris[edl that I don't speak Chinese. I'm third
generation, what do you want? 
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u.s. MULTICULTURAL POLITICS 


Thus, Chinese American culture is defined within U.S. multicultural 
politics as a form of inherent and immutable difference from the 
US. mainstream culture (whatever that might be). As mentioned 
previously, from the beginning of Chinese emigration, the class and 
labor tensions that the Chinese presence in the United States rep
resented have been framed by opponents in terms of cultural dif
ference. Chinese have been portrayed as unassimilable and unable 
to live democratic, civilized lifestyles (Choy, Dong, and Hom 1995). 
They have thus been marginalized and excluded from mainstream 
American culture, not only in political and economic realms but also 
in cultural ones. By emphasizing the inherent difference of Chinese 
people within U.S. cultural politics, these opponents feel justified 
in criticizing Chinese Americans as less American, and at the same 
time this focus forces Chinese Americans to reference China and 
Chinese culture (about which they know little) as a basis for their 
identities. Even as Chinese Americans are forced to define their dif
ferences as cultural, the hybrid blend that Chinese American culture 
has become is not recognized by mainstream U.S. SOciety, or by 
Chinese Americans themselves, as legitimately "Chinese." There
fore, Chinese Americans are forced to form a relationship with 
mainland China or attempt to claim a wholly American identity (an 
effort that is difficult, if not impossible, in racialized US. society). 

Conceptions of cultural change and adaptation to US. culture 
must be understood within the larger context of the social science, 
folk, and official models that have been used to describe minority 
experiences in the United States. Each of these models falls back 
on basic assumptions about culture and identity. US. multicultural 
politics is based on impliCit assumptions that one's true identity is 
"out there" somewhere, waiting to be found through self-reflection, 
or by "finding" oneself. Within the consciousness-raising identity 
politics (Bondi 1993) of US. multiculturalism, assumptions about 
culture change, preservation, and authenticity constrain avenues 
for identity exploration and expression. 

The assimilationist models originally used to understand minor
ity experiences in the United States have inadequately dealt with 
processes of cultural change and issues of race. At the same time 
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they have proVided a framework for folk understandings of cultural 
change. As ami and Winant (994) have observed, models of race 
relations for US. minorities have been shaped by the legacy of 
Robert Park's race relations cycle, which described a continual 
drive toward assimilation. Though it has become evident that racial 
minorities do not melt into a uniform blend, this model of assimi
lation remains influential despite the discourses of multiculturalism 
that have arisen in its place. This influence is due in large part to 
the inadequacies of these models in dealing effectively with the 
question of race. Within academic models, race has been relegated 
to the realm of biology, subsumed under class, or hidden by the 
idea of ethnicity (ami and Winant 1994; Visweswaran 1998). 

Asian American scholar and cultural critic Lisa Lowe (996) de
scribes the ways in which both folk and academic discourses on 
Asian American adaptation to U.S. culture have been subsumed 
under the model of assimilation to American culture. Within this 
model, the differential abilities of immigrant versus U.S.-born gen
erations to adapt to American ways is the main source of inter
generational conflict. Lowe argues that this vertical, generational 
model of understanding both conflict and diversity within the Asian 
American community and family should be replaced by a horizontal 
model. In acknowledging the heterogeneity of the Asian American 
community, a horizontal model would serve as a first step toward 
strategic political action. 

i A particular difficulty with generational models, Lowe observes, 
is the relationship that they construct between authenticity and as
similation, and therefore with China as a place of origin. The farther 
one is removed from China, the more assimilated to U.S. culture 
one will be, and therefore the less authentically Chinese. As an 
illustrative example, Lowe uses a fictional story about two Chi
nese American girls, each of whom assumes that the other is more 
"authentically" attached to China and more culturally Chinese. They 
come to find out that they are both U.S.-born and that neither 
knows much about China. 

This idea that one can be more or less authentically Chinese 
places Chinese Americans in an ambivalent relationship with peo
ple whom they view as "more Chinese" (those who speak the lan
guage or have immigrated more recently). While, on the one hand, 
Chinese Americans, under assimilationist models, should identify 
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strongly with their U.S. roots, the realities of racial politics cause 
them to remain perpetual foreigners. Chinese Americans have al
ways been told that "home" is in the United States but that their 
"roots," and therefore a missing piece of their identity, is some
where in China. 

Segal and Handler (1995, 392) observe that U.S. multicultural
ism conceives of some societies, such as the United States, as being 
composed of multiple cultures, and others as constituting a single 
culture. They point out that 

culture, in this view, is not itself "multi"; rather, multiplicity and diversity 
arise from the aggregation of cultures. Cultures, in short, are figured as ele
mental. From this perspective, it is not that diversity is intrinsic to social 
formations, nor simply that the U.S. is diverse, but more specifically, that 
the U.S. consist'! of some unspecified number of cultural element'>. 

Similarly, Richard Handler (1988) observes that there is a tendency 
in Western thinking to objectify and commodify culture within 
movements for cultural preservation. 

In the Chinese American context, culture is objectified and then 
broken down into discrete practices, customs, and traditions (using 
chopsticks, eating certain foods, celebrating certain holidays). These 
elements carry symbolic weight as features and traits that can be 
measured to indicate the authenticity of a culture. Within this con
text, Chinese-ness becomes a measurable and commodified form 
of cultural capital (Bourdieu 1984). Some people have more Chi
nese culture, while others, haVing lost it, have less. This sets up a 
situation in which some lack culture and others have too much. For 
Chinese Americans, this dilemma is a double-edged sword: they are 
thought of as having, in contrast to African Americans (Ebron and 
TSing 1995), too much culture, but at the same time they often 
worry about lacking culture (Lowe 1996). Chinese American cul
ture, compared to authentic Chinese culture, becomes something 
that is impure, diluted, and devolved. Meanwhile, Chinese tradition 
and culture are rendered static, something either "left over" or in 
need of "preserving." 

Thus, within folk Chinese American culture, Chinese Americans 
critically describe one another as "not being very Chinese" or 
"being too Chinesey." Some are accused of being "jook sing" (hol
low bamboo). Others are viewed as "bananas" (yellow on the out-

Creating Histories for the Present 329 

side, white on the inside). The term "ABC" (American-born Chi
nese) carries a negative connotation, implying assimilation to the 
dominant American culture and loss of Chinese culture. 

The question of the past is especially problematic for Chinese 
Americans. However, at the same time it is their past, in terms of 
their connections to their ancestral homeland of China, that defines 
them as Chinese people in the United States. popular ideas about 
Chinese culture are often essentialized and static representations of 
"Chinese tradition" that have been shot through an Orientalized fil
ter. These notions of tradition, customs, food, language, and his
tory are viewed by the broader American public as deeply rooted 
historically in a mainland Chinese past. At the same time this is a 
past about which many American-born Chinese Americans feel 
they know little. Under U.S. multiculturalism, specific racial back
grounds become associated with sets of essentialized cultural traits. 
As Chinese people, Chinese Americans are expected by the broader 
society to possess knowledge of Chinese language and cultural 
practices. The specifics of family history are disassociated from 
these more visible identity markers, so that Chinese Americans are 
expected to . know something about China and Chinese culture de
spite the fact that many Chinese American families have been in 
the United States for generations.13 Thus, many view Chinese cul
ture with ambivalence, and as mysterious, foreign, and irrelevant 
to their everyday lives. In comparison to popularly accepted views 
of China and Chinese culture, they see their own Chinese Ameri
can family prac.1:ices as diluted or inauthentic versions of "real" tra

ditional Chinese culture. 
The emphasis in mainstream American constructions of Chinese

ness on knowledge of such visible identity markers as language 
and customs makes many Chinese Americans feel inadequately and 
inauthentically Chinese when judged according to these criteria. 
Yet at the same time they feel inescapably Chinese because racial
ization in the United States marks them as inherently and im
mutably Chinese. Anthropologist Jean Jackson (1995) observes 
that folk models of culture conceive of it as something natural, 
possessed, and innate. These attitudes form the basis of popular 
attitudes toward culture change. popular conception holds that 
pure cultures can be neither created nor invented. people "possess" 
culture "just like animals have fur." Culture is acquired slowly 
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through one's lifetime of personal development, and cultural change 
occurs gradually. Rapid cultural change is viewed as resulting in 
acculturation-in other words, the loss of culture (Jackson 1995, 18). 
For Chinese Americans, these naturalized conceptions of culture 
and culture change imply that consciously learned culture is a less 
authentic or inauthentic type of culture. One fourth-generation Chi
nese American woman shared the following event in a discussion 
session with fellow American-born Chinese: 

I was having a conversation with a friend of mine who was born in Hong 
Kong. He was saying that ... I think this was a fairly harsh term ... but he 
was kind of disgusted how ABC I was. I think he used the wrong word. He 
was kind of joking to me ... and was saying that I have no culture. And I was 
saying that I can't help the way I was born, I'm fourth- or fifth-generation, 
and whatever culture that I have is going to be learned culture, and then 
he said, and I think that this is controversial, he said that you can't learn 
culture, it's something that you're born with. 

The idea expressed by the Hong Kong friend that culture can
not be learned but rather is "something that you're born with" is 
consistent with the earlier discussion of folk ideas about culture 
change. This type of thinking leaves no room for processes of re
ethnicization. Many Chinese Americans consciously research and 
adopt practices, material culture, and beliefs that signify "Chinese
ness" or "Chinese American-ness" to them. Or they may mark as 
ethnic certain values, traits, and customs that they view as being part 
of their family's core. Reethnicization often involves learning more 
about Chinese history and culture or Chinese-Asian American history. 
It may involve becoming active in Asian American or Chinese Amer
ican community issues, or going to China to learn to speak Chinese. 
Or it may consist of consciously associating with other Chinese or 
Asian Americans, or watching Chinese or Hong Kong movies. But 
in claiming Chinese culture, Chinese Americans must negotiate a 
politically charged atmosphere in which both the sources of this cul
ture and the content of the parts to be "preserved" are contested by 
other Chinese people and by the broader u.s. society. 

This framework for understanding identity is inadequate for a 
discussion of the new set of differences that come to the fore in bor
der experiences under globalization. These represent a different set 
of discourses that attempt to internationalize Chinese Americans, 
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bringing them into contact with China, Chinese people, and dis
courses on China about which they know little. 

WRITING HISTORIES 

For Chinese Americans born and raised in the United States, the ge
ographical and temporal distance from China puts them in a dou
ble bind (Dirlik 1998; Ang 1994). Their American-ness makes them 
not Chinese enough according to the essentialized standards defin
ing Chinese culture in both China and the United States. At the same 
time they are excluded from full participation in American culture 
because their Chinese-ness makes them somehow not American 
enough. How, then, are they affected by the transnational currents 
that are reattaching diasporic peoples to their homelands on a 
worldwide scale? What does visiting China represent for Chinese 
Americans who often know little about China or Chinese culture? 
How is the contradiction between their forced association with 
China and their often ambivalent feelings about China and Chinese 
culture resolved? In the end "Roots" participants find their experi
ence productive. The question is, How do they create meaning out 
of their experience that goes beyond these limitations? 

Bruner (1996), in his account ofAfrican Americans "returning" to 
slave castles in Ghana, and Gable, Handler, and Lawson (1992), in 
their analysis of how the history of slaves is presented in Colonial 
Williamsburg, emphaSize the role of contemporary identity politiC'> 
and the political and constructed nature of history and memory. In 
visiting China, Chinese Americans participate in what appears to be 
a mythical return of a diasporic people to their homeland. But it is a 
return that is highly mediated through transnational processes and 
contemporary identity politics. Chinese Americans make meaning 
out of their visits to ancestral villages by reconstructing family mem
ory through multilayered filters: contemporary U.S.-China relations, 
Chinese American history, identity politics as defined by U.S. multi
culturalism, and transnational discourses about China and Chinese 
people produced from a variety of sources. 

In discussing here how Chinese Americans recollect their expe
riences upon return to the United States, my description of village 
visits will be brief (for more detailed diSCUSSion, see Louie 2001). 
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These visits are well choreographed, highly emotional affairs dur
ing which Chinese government officials, tour guides, local village 
leaders, and the Chinese American tour group come together for a 
series of meetings, village tours, and banquets. The "In Search of 
Roots" group visits each participant's village in turn. The purpose of 
the visit differs depending on the perspective of those involved. For 
the government officials, it symbolizes the patriotic return of overseas 
Chinese to their ancestral villages. For the Chinese American leader 
and most of the "Roots" participants, it represents an opportunity to 
connect present and past and to fill in holes in the genealogical 
and family history record. At the same time it is an opportunity 
to meet relatives and friends of the family who may still be living 
in the area and to see any physical marks that their ancestors may 
have made on the village (the ancestral home, the schoolhouse, 
and so on). On yet another level, Chinese American visitors glimpse 
contemporary Chinese life as they tour the countryside, shop at 
night markets, and interact (to a limited degree) with Chinese 
people. 

For Chinese Americans, the first physical encounter with the vil
lage in China is almost never the first metaphorical or imaginative 
encounter with it. Village visits are in many ways prefigured by the 
workings of the diasporic imagination particular to the generations 
removed from the place of origin. The disjuncture between immi
grant generations and the homeland creates a complex interplay of 
history, memory, and politics that mediates the ways in which Chi
nese Americans perceive and experience the village.14 Participant... 
expect that the village visit will help them fill in missing pieces of the 
family story, which has of yet been only partially written, and in this 
way complete an important part of personal identity. One participant 
described how sincerely moved she was when a villager, upon their 
arrival in her ancestral county of Hoiping, welcomed her "home." 
She felt that the experience helped her "finally complete the missing 
piece of the puzzle of my existence as a Chinese American." 

Chinese American narratives are characterized by a dual focus-
that of their experiences in contemporary China, and that of de
tails and interpretations relating to family history. Within these nar
ratives, the point of immigration (the imagined moment in time 
itself, and the events preceding and following it) takes on mag
nified importance. The village itself and the surrounding region, 
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though representing a relatively small part of China, are a focal 
point. Specific physical structures take on increased importance 
within the physical and cultural geography of the village-the an
cestral home, the school built with the family's donations from 
overseas, the grave site. Newer structures and the homes converted 
into small factories or occupied by migrant workers from northern 
rural areas fade into the periphery. The contemporary setting of 
southern China, though peripheral to the "Roots" mission, becomes 
a locus of fun and entertainment. In fact, many popular culture 
icons found in China are familiar elements of Asian American youth 
culture (see Louie 2001). 

As Dirlik (1998) has observed, the politics of multiculturalism not 
only separates the "Asian" and "American" parts of "Asian American" 
but also misrepresents them. The "Asian" portion glosses over the 
diversity that exists in the region known as "Asia," which is ultimately 
a creation of the West. The "American" portion refers only to the 
United States, leaving out Canada and Latin America. Through the 
linking of the Chinese and Chinese American aspects of their histo
ries, these Chinese Americans are trying to redefine these restrictive 
meanings of "Asian" and "American." They do this by linking lo
calized forms of identity--their ancestral villages and the homes 
that their families have created in the United States-within the 
context of broader historical processes. 

Thgugh while in China they are-as participants in the Youth 
SummerCamps-- subject to the Chinese government's imposed in
terpretations of their identity as Chinese overseas, they incorporate 
these claims on their identities into their narratives of return (for 
more on Youth Summer Camps, see Louie 2000). In this way, they 
view their welcome "home" more within the context of historical 
linkages and family connections than through the prism of contem
porary PRC politics and national loyalty. Rather than subscribing to 
China-centered notions of identity based on static views of culture 
(a danger raised earlier by Ong and Nonini 1997), Chinese Ameri
can visitors to ancestral villages begin to rework these "traditional" 
notions of Chinese-ness through the mediated lens of a heritage 
tour. Although Chinese American visitors usually rely on their Chi
nese American leader to interpret for them the traditional Chinese 
customs and practices found in the villages, these practices take on 
new significance for them. In fact, the very experience of visiting 
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the village becomes a new aspect of their family tradition, recon
necting parts of the family history. In addition, local customs, spe
cialty foods, and traditional products become a part of Chinese 
culture that Chinese Americans claim proudly as part of their fam
ily's heritage. Together, these newly learned aspects proVide a basis 
for an "authentic" connection to China and China culture that they 
have felt they were lacking. 

Both women and men visit ancestral villages, often both the ma
ternal and paternal side, write genealogies, including both women 
and men, and create histories that link the Chinese past to a Chinese 
American present. Participants reframe their interpretations of his
tory within the context of contemporary ethnic and gender politics. 
One female "Roots" participant shared the following opinion dur
ing an informal group discussion of Chinese traditions that touched 
on the practice of assigning formal names in a generational cycle 
to male children in a Chinese lineage: "To me the [generational] 
name doesn't mean as much, but it could also be because I'm a 
woman.... But I also think the most important thing is that we re
member our history, so I think that if we just remember that and 
remember how the [paper] name got changed, then I think that's 
sufficient for me." 

The village visits encouraged the development of a Cantonese, 
place-focused, historically grounded, nonpolitical identification with 
China. This connection ultimately referred to a U.S.-based identity. 
To a large extent, this Cantonese American identity was based on 
contrasts between an elite Mandarin "high" culture and a Cantonese 
family-based culture. This more personal version of Chinese culture 
was represented by an identification with local customs, food, di
alect, and other points of pride that the "Roots" participants learned 
about on their visit to China. Noted one participant, who has since 
become involved in the preservation of Angel Island and is pursu
ing graduate work in Asian American studies: 

When we went to Beijing after we did the "Roots" part, I think, for me, it 
was cool climbing on the Great Wall, but I think it was a lot more signifi
cant seeing the village my grandfather was from and things like that .. , . I'm 
glad I went to Beijing afterwards, but ... I definitely want to go back to my 
village but there's no strong pull to go to Beijing for a second 
time.. , . It was very much just a touristy thing, what we learned and what 
we had. And I think the first part of the trip there was definitely a lot more 
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connection because of the family, the history, though I don't understand 
Cantonese, just the tonality of it-you know it feels more comfortable. 

The specifics of the village visit--experiences with relatives and 
representations of continuity between people or things in the vil
lage and their own family histories (pictures of relatives from the 
United States, sometimes themselves, on the walls, newspaper clip
pings from the United States, and so on)--were the basis for this 
"culture." In addition, for many, involvement in Asian American 
politics and academic pursuits in combination with having visited 
China provided a sense of legitimacy to being Chinese American 
without necessarily knowing the language. 

Chinese Americans may not be key players in creating or con
trolling capital resources, images, or social relations, but they still 
negotiate information and images as they craft identity narratives 
out of their family's past and contemporary resources about China 
and Chinese-Chinese American culture. These narratives create a 
connection to China that is not dependent on knowledge of Chinese 
culture or language. They come to view their own family's experi
ences as a legitimate part of a broader Chinese American culture, 
based on both a shared past and, more important, a shared pres
ent. Although the connections of second (and later) generations 
of Chinese Americans to China can be said to be largely symbolic, 
involving information about China and Chinese culture that is filtered 
through multiple layers (both national and transnational), they are 
nevertheless still powerful. Through producing and appropriating 
meanings of Chinese-ness for themselves, they use transnational 
flows and border-crossing experiences to create and legitimize iden
tities that blend Chinese and American influences and go beyond 
the constraints of U.S. multiculturalism. 

NOTES 

1. 	By narratives, I refer to both the formal papers written by participants 
in the "In Search of Roots" program and the frameworks that they de
velop for understanding and talking about their family histories and 
identities more informally. 

2. 	 From 1882 to 1943 Chinese immigration was severely restricted by the 
U.S. government in an effort to reduce labor competition. Only select 
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classes, such as merchants and students, and the children of citizens 
were allowed to enter the United States during this time period. Because 
of exclusion, families could not be brought to the United States. 

3. 	From the beginning of Chinese emigration, the empire, and later the 
government, has mediated relations between itself and Chinese abroad. 
Prior to this practice, the Qing empire viewed all Chinese who left their 
motherland as traitors who had committed a crime punishable by 
death. These relations were marked by a major shift in 1954 from extra
territorial rule to acknowledgment of Chinese abroad as subjects of for
eign nations. For periods prior to and at times during the Communist 
period, overseas Chinese were viewed as a valuable source of foreign 
capital. However, associations with overseas relatives were often dan
gerous in pre-Communist years because one's relative prosperity made 
one the target of bandits, and during the Communist era because one 
was suspected of association with capitalist roaders. 

4. 	For more information on the PRC's construction of these programs 
and the limitations of their effectiveness, see Louie 2000. 

5. 	 The Taiwanese government was the first to institute such cultural her
itage programs. Theirs is now called "the Love Boat" by Chinese Amer
icans, many of whom participate less for the sake of learning about 
Chinese culture than of socialiZing with other Chinese Americans while 
in Taiwan. 

6. 	 More recently, research by historians such as Madeline Hsu (2000) 
and Yong Chen (2000) has redefined early Chinese immigration as a 
form of transnational practice. 

7. 	 Not all participants were able to find family records in the archives. 
Some families had emigrated to Hong Kong, to places in Southeast 
Asia or Latin America before entering the United States. Therefore, 
many families entered after the repeal of the Exclusion Acts in 1943. 

8. 	 Immigrants would have to memorize the information pertinent to these 
identities to make it past the interrogation of immigration officials, 
under a system that was designed to make entry very difficult. 

9. Because many immigrants assumed paper names and the family his
tories that went along with them, it was important that they record this 
information for later arrivals so that their stories would match, thus 
convincing immigration officials that they were legitimate relatives and 
not "paper sons." 

10. Aihwa Ong (1999, 127) uses the word "astronaut" to refer to the Hong 
Kong businessman who is continually in the air while his wife and 
children are located in Australia, Canada, or the United States, earn
ing rights of residence. 

11. 	Owing to the nature of trans nationalism itself (the continuous back
and-forth movement that marks it), clearly defining generations in a 
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way that is analytically meaningful is difficult. A second-generation 
Chinese American born in the 1930s may have little in common with 
the second-generation children of post-1965 immigrants. 

12. 	China is discussed in the news media and is found on product labels, 
in popular culture, and in many other dimensions of American life. 
Andrew Lam (1997), a Pacific News Service commentator originally 
from Vietnam, satirizes the ease and extent to which Asian Americans 
are tied to Asia in the American imagination. He marvels at the power 
and influence that he and his Asian American friends must now have 
to influence politics. All they have to do, he quips, is to make "a few 
well-placed campaign contributions" to ruin the careers of politicians. 
After all, his "transpacific web of connections is extensive"-he has 
an uncle in Saigon, cousins in refugee camps in Hong Kong, and the 
ability to make a "wicked Thai soup." 

13. 	A cartoon strip, "Angry Little Asian Girl," makes fun of these as
sumptions. In this strip the girl walks into a classroom, and the 
teacher says, "Oh, my, you speak English so well, where did you 
learn to speak so well?" The ALAG says, "I was born here, you stu
pid dipshit, don't you know anything about immigration? Read some 
history, you stupid ignoramus." 

14. 	 For a more detailed account ofhow Chinese American visitors use their 
mobility and contemporary transnational references to experience and 
interpret their visits to their ancestral villages, see Louie (2001). 
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- Chapter 14 -

Second-Generation West 

Indian Transnationalism 


Milton Vickennan 

I N RECOGNmON OF the growing importance of globalization, re
cent research on immigration has focused increasingly on trans

nationalism (see, for example, Cordero-Guzman, Smith, and 
Grosfogue1 2001). This focus underscores how the global intercon
nectedness of national cultures, political systems, and economie~ 
to cite only a few of the more important arenas of action-shapes 
the flow and adaptation of migrants in different regions of the world. 
In this way, transnationalism avoids representations of migration as 
a simple movement of people from sending to receiving countries 
and emphasizes that it is a proce&,,> in which cross-border contacts be
tween such societies are consciously cultivated. As Portes, Guarnizo, 
and Landolt 0999, 219) note, transnational ism refers to "occupa
tions and activities that require regular and sustained social con
tacts over time across national borders for their implementation." 
Underlying these flourishing contacts is the reality of social spaces 
that bisect national boundaries and are characterized by the inter
mingling of multifarious cultures. Although the resiliency of national 
borders should temper notions of a rapid crumbling of political 
barriers between countries, there is little doubt that in many areas 
these borders are becoming increaSingly penneable and social life is 
taking on a more global flavor.l Patterson (1994,106-7), for instance, 
has argued for the existence of at least four distinct transnational 
"cosmoses" in the United States, all of which are characterized by 
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